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Introduction: 

My name is Dr Bryce Wenetia Allen Kihirini and I am Ngati Moko, Tapuika. I have 

lived beside the Kaituna River my whole life in the settlement of Waitangi and have 

been privy to the gradual degradation of the health of the Kaituna and feel strongly 

motivated to try and halt this decline. Additionally, it is my sincere hope that the 

health of the River can be restored to the condition that was oft spoken of by my old 

people. 

 

I was privileged to spend a lot of time with a number of our old people who have now 

passed beyond the veil. These kuia and koroua knew the history of the River as well 

as what it meant to us as a people who depended on it as a food source, a mode of 

travel, a source of recreation, a source of raw materials for building and weaving, an 

integral part of cultural rites pertaining to birthing, living, dying, cleansing and 

warfare, an educational source/classroom for our young, as well as it being a joining 

factor for all of the peoples who lived beside its banks. These old people had their 

own vision for the River that was based on the knowledge that was given to them by 

their old people, their own experiences regarding the River as well as their own 

desires for their mokopuna as well as those to come in the future. I humbly submit my 

feedback in regards to the Kaituna River Document for your consideration. 

 

Front cover: 

Kaituna, he taonga tuku iho – a treasure gifted to us 

He taonga tuku iho refers to a treasure that is handed down from the ancestors and so 

there is a misalignment with the English translation. It should read: 

 

‘Kaituna, he taonga tuku iho – Kaituna, a treasure handed down’ 
 

If this statement is not your intent, I propose the following: 

 

‘Kaituna, he taonga tuku iho kia tatou – Kaituna, a treasure handed down to us all’ 

Inside cover: 

Our Vision: “The Kaituna is in a healthy state and protected for current and future 

generations” 

This Vision is simple but gives no acknowledgement to the history of the River itself. 

This history is a fundamental aspect of the River’s makeup and with a better 

understanding of this history will come a greater appreciation of its current state as 

well as its proposed future restored state. 
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Understanding the history of the River will also help inform key conservation 

principles and approaches in times to come. It is proposed that some reference to the 

history of the River be incorporated into the Vision to make it more reflective of the 

River in its wholistic state. 

 

Our Vision: “The Kaituna is a water way with a rich history and healthy state that 

is protected for all past, present and future generations” 

 

Ko Kaituna Te Awa Tupua 

Ko Kaituna Te Mauri Tapu 

Ko Kaituna Te Oranga Tangata 

Mai ki Uta ki te Tai 

 

Kaituna is our Ancestral River 

Kaituna has a Spiritual presence 

Kaituna is the Life force 

From the Lakes to the Sea 

 

This appears to be a generic and non specific reference to our River that has no 

grounding in Tapuika’s world view. A more appropriate term of reference for the 

River is as follows: 

 

Ko Kaituna, he awa taniwha 

Ko Kaituna, he awa waitotohi 

Ko Kaituna, he awa nohonga 

Ko Kaituna, he awa waiora 

Ko Kaituna, he awa honohonoa i te tangata 

Mai i tona puna putake tae atu ki te moana 

 

Kaituna, a river of demons 

Kaituna, a river of ritual waters 

Kaituna, a river of settlement 

Kaituna, a river of life-giving waters 

Kaituna, a river that joins people together 

From its source spring all the way to the ocean 

 

The Purpose of the Kaituna River Document: 

Like the marae setting, this document purposefully arranges the information 

according to: why we have a river document and its purpose – Te Waharoa; the 

objectives and desired outcomes for the future of the Kaituna River – Te Marae Atea; 

the connections of people to the river, its history and issues facing the river – Te 

Wharenui; and last, how this document was prepared based on the preliminary 

conversations we had with the Kaituna River community – Te Wharekai. 

 

The use of a marae based framework to incorporate the key features of the document 

is misaligned. A more appropriate construct maybe that of the elements of a river 

itself. For example: 
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1. Te Waipuna (The Headwaters or Source) could be substituted for Te Waharoa 

and show why we have a river document and its purpose; 

2. Nga Wai Hohonu (The Water Depths) could be substituted for Te Wharekai and 

show how this document was prepared based on the in-depth preliminary 

conversations that were had with the Kaituna River community; 

3. Nga Tahatika (The Riverbanks) could be substituted for Te Wharenui and show 

the connections of people to the River, its history and issues facing the river; and 

4. Te Kongutu Awa (The River Mouth) could be substituted for Te Marae Atea and 

show the objectives and desired outcomes for the future of the Kaituna River. 

 

Pg 3. Te Awa o Ngatoroirangi/Maketu Estuary 

The place Te Awa o Ngatoroirangi does not exist. According to our kuia 

Kahureremoa Moke and several other local kuia and koroua, the name Ongatoro is an 

abbreviated version of Te Tuahu o Ngatoroirangi (The Altar of Ngatoroirangi) which 

he set up beside the Kaituna River when the waka arrived here in Aotearoa. The 

correct name for the place that is being referred to is Papahikahawai and Te Tumu lies 

further to the west. 

 

Pg 8. Tauranga waka 

Should be taunga waka. 

 

Pg 10. iii. Kai of particular importance 

Please add: 

 

tohetaka (dandelions which grow on the river banks), watakirihi (watercress), nga 

momo ika (different fish types), nga momo manu (bird species), nga ururakau me te 

tikouka (groves of trees that stood along the riverbanks and cabbage trees). 
 

These were all food sources linked to the River and it must also be stated that this is 

not an exhaustive list either. 

 

Pg 12. Objective 9 

It is recommended that a formal education element be added to the objectives –

particularly strengthening Objective 8- in order to start informing both current and 

future generations as to the importance of the River. 

 

Objective 9 

Education is provide at the primary and secondary school levels for all local schools 

as to the history and importance of the Kaituna River as well as how these 

Rangatahi (Young People) can make a positive contribution to the health of the 

River. 

 

Pg 13. The Importance of the Kaituna River 

Please add: 
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Tapuika’s father, Tia, struck his tokotoko against the riverbank of the small stretch 

of water that joins Lake Rotorua to Lake Rotoiti and caused a spring to flow forth 

which he named Te Awa Nui o Tapuika. 

 

Mataatua tradition 

Please remove this reference and insert Te Arawa tradition and insert Nga Marama 

and Te Tini-o-Kawerau as being tangata whenua peoples who were living at Maketu 

when the Te Arawa arrived. 

Pg 14. The order of seniority needs correcting 

The descendants of Ngatoroirangi, Tamatekapua, Tia and Hei should read: 

 

The descendants of Tia, Hei, Ngatoroirangi and Tamatekapua. 

 

This is the correct order of seniority from tuakana to taina as given by Te Tapore Te 

Ia who secured the Te Arawa waka on behalf of Tapuika at Ngaruawahia in the early 

20
th

 century. 

 

Please add; 

 

Through his taumau (claim), Tia also made the land, rivers and sea analogous with 

the body of his oldest son Tapuika. By doing this, Tia made the land tapu 

(restricted) and he forever made his descendants part of the land, part of the rivers 

and part of the sea. 

 

Pg 16. the river Okere 

The term Okere is an abbreviated form of the name Nga Wairere-o-Marukukere (The 

Flying Waters of Marukukere). Other abbreviated names in the vaccinity include 

Paengaroa – Nga Paenga-roa-o-nga-maara-kumara-o-Marukukere (The Perfected 

Rows in the Kumara Plantations of Marukukere) and Pukaingataru – Nga Pukai-i-

nga-taru-o-nga-maara-kumara-o-Marukukere (The Heaped-up Weeds in the Kumara 

Plantations of Marukukere). Collectively all of the bodies of water as far as Okere 

were known as Nga Wai-Roimata-o-Marukukere (The Flowing Tears of Kere). They 

were sometimes called Nga Wai-o-Kere for short with Kere being an abbreviated 

name for Marukukere. 

 

Pg 22. Lower Kaituna Aquifer 

The importance of the underground waterways is not effectively articulated in this 

document. These subterranean watercourses hold significant cultural importance for 

Tapuika. According to traditional korero (history), these aquifers were subterranean 

highways which our taniwha used to visit different places throughout the takapu 

(tribal boundary). The aquifers formed puna (springs) that were outlets for the 

taniwha to emerge on to the surface to undertake their deeds before returning to their 

respective homes. Many of these puna have been destroyed over the years through the 

progressive thinking of entrepreneurs and it is disturbing in the least to see that the 

aquifers now represent the next entrepreneurial challenge. 
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Conclusion: 

The River Document represents the hopes and dreams of my people for the Kaituna 

River. It is an extremely important document, not so much by what is written in its 

pages but what its true intent is. I would like to thank Te Maru for the opportunity to 

feed into this document and I wish it all the very best in what is likely to be a 

momentous task. 

Nga mihi ano ra, 

 

Dr Bryce Kihirini 

BMS (Hons), MMS (Hons), MBChB, Dip Paeds, FRCNZGP 
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